Until recently the Shingi-Shingon lineages have been another neglected tradition of Japanese esoteric Buddhism. These Shingi lineages trace their emergence to Kōgyō Daishi Kakuban (1095-1143 C.E.), a major figure in the development of Shingon doctrine and practice in the first half of the twelfth century. He was active during the period of Japanese history referred to as "the era of rule by retired sovereigns" (inseiki For several centuries the Shingon masters' main efforts centered on ritual and yogic practice ( jisō ), in contrast to the Tendai esoteric masters, who actively reflected on the doctrinal aspects (kyōsō ) of esoteric practice as well. A traditional Shingon explanation for this difference has been that, from the outset, Kūkai's transmission was 1 As discussed in other articles in this volume, Kūkai's primary focus was on the esoteric transmission he had received during his study sojourn in China from the esoteric master Huiguo of Qinglong si in the Tang-era capital Chang'an. This centered on the two scriptural texts of the Mahāvairocana sūtra (MVS) and the Vajraśekhara or Tattvasaṃ graha sūtra (STTS; for a discussion of these sūtra cycles, see Kiyota 1978, 22-24; 1982, 26; and Giebel 2001, 5-15) . Saichō, on the other hand, had traveled to China at the same time as Kūkai to study the Tiantai tradition with its emphasis on the Lotus Sūtra. In the last month and a half of his studies, Saichō was fortuitously able to receive instruction from the esoteric master Shunxiao of Longxing si in Yue province .
ritually, iconographically, and doctrinally such a well-developed and sophisticated system that there was less need to elaborate on what the founder had articulated; but Tendai masters had to return to China to fill in the gaps left by Saichō's incomplete transmission. Detractors of this interpretation from the Tendai side, on the other hand, have ridiculed Kūkai's followers for not being up to the task of building on their progenitor's foundation. However, in early Heian society, aristocrats eagerly sought after esoteric rituals for their protection and prosperity.
2 Monks with esoteric training who were capable of successfully performing such rituals were at a premium. Esoteric specialists provided ritual performances for the growing number of "private" temples built by members of the imperial family and aristocracy. Of course, these specialists received stipends for their efforts.
This demand by the elite extended to temples dominated by Shingon lineages, such as Tōji , Ninnaji , Daigoji , and Kongōbuji (Mt. Kōya), among others. Each center developed its own style or variation of ritual performances and their transmissions. Lineages and sub-lineages proliferated over time as "successful" variations gained recognition. These transmissions were recorded much like genealogical records, for example the Yataku kechimyakushū or the Yataku kechimyaku kunshū . The esoteric transmissions were divided into two main lineage streams: the Hirosawa-ryū and the Ono-ryū , both taken from place names in the region of the Heian capital . However, by the Insei period (1086-1121), the Hirosawa and Ono lineages had each developed six major sub-lineages. During the Kamakura period (1185-1333) the Hirosawa expanded to nine sub-lineages, while the Ono developed twenty-seven. Eventually, there were over seventy sub-lineages subsumed under the Hirosawa and Ono "parent" lines. 3 The two branches and their sub-lineages developed as esoteric masters introduced variations based on their individual ritual and
